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“Let him grant me the Meoras HaMachpeiloh which he owns”

Eliyohu HaNovi Awakens Those Sleeping in Chevron
and Washes Their Hands so that They May Pray
and then Puts Them back to Sleep

In this week’s parsha, Chayei Soroh, we learn of the
tremendous effort expended by Avraham Avinu in his dealings with
“bnei Cheis.” Ultimately, he succeeded in purchasing the “Meoras
HaMachpeiloh” from Ephron as an ancestral burial plot—paying
full price for the purchase. It is only fitting, therefore, that we
examine this transaction more closely. What prompted Avraham
Avinu to go to such lengths to acquire this particular plot of land-
-the “Meoras HaMachpeiloh”—as an ancestral burial ground?

Let us begin our enlightening journey by explaining why
Avraham Avinu purchased the Meoras HaMachpeiloh based on
the possuk itself (ibid., ibid., 2): 11721 X1 Y2IX n*™pa 1w nonm”
‘115 yaR2—Soroh died in Kiryas Arba which is Chevron, in the
Land of Canaan. Rashi comments in the name of the Midrash: Sy”
Px? , 7w 0Dm2aNK, MM DTN - INWN WX DW 172p)w NIt “1 ow
“AIND1 AP, ApaM—the place was named Kiryas Arba, literally the
City of Four, because of the four couples who were buried there—
Adam and Chava, Avraham and Soroh, Yitzchok and Rivka, Yaakov
and Leah. Hence, Avraham yearned to acquire the cave, so that
he and Soroh, along with the other Ovois and Imohois, could be
buried there together with Adam and Chava.

How, indeed, did Avraham Avinu become aware of the fact that
Adam and Chava were buried in the Meoras HaMachpeiloh? This
is explained by the Zohar Chodosh (Midrash Ruth 97b):

NRW VWA LTV 1A ANDY MND AYHNI NIYNR MK Xy 1’

W AT AMING LTV 3 M A 0w, 0w T1apY DTR X2 MmN

XYY THY IYW MK T TR DIp N3 ANY e 21¥nd axn ,ow
AN5YA AT A KIAW 13 NW 12 POYNI M .13 WY AN XN

XY1,MNRWD 12 POYNN 1XVWD 12 POV 7“2 NI 127 10K
JMIN XTI ,DWY DN 7Y 12K DANAN Kaw TV 12 pTrw m 1
DTR D™ MW ORYN YIp vaw TV 12 YW Dmwa [
INY LT DIPNRY 1 DMMM 2pYN PR DANANT ,DW MAP NWRI
JTITR DIPNA DY INNNN N TN XEM POIT I

Rabbi Kisma explains that the Meoras HaMachpeiloh was near
the entrance to Gan Eden. When Chava passed away, Adam went
to bury her there and smelled the scents of Gan Eden. He wanted
to dig even further but was commanded to stop by a heavenly
voice. He stopped digging and he was also buried there. Who
took care of his burial? Sheit, his son, who resembled him.

According to Rabbi Rechumai, HKB”H took care of Adam'’s
formation and also his burial. Until Avraham Avinu, a”h, entered
the cave, no one knew where he was buried. Avraham saw him,
smelled the scents of Gan Eden, and heard the ministering angels
saying: “Adam HaRishon is buried there; Avraham, Yitzchok and
Yaakov are destined to be in this place.” He saw a lit candle; and
he exited the cave. From that moment, he longed for that place.

All Prayers Pass through the Meoras HaMachpeiloh

Continuing along this path, let us rise to the occasion and
embellish this thought. We can understand Avraham’s great desire
to purchase the Meoras HaMachpeiloh as a family burial plot based
on a concept we find in our sacred sources. They explain that all of
Yisroel's prayers pass by way of the Meoras HaMachpeiloh. Let us
introduce several of these sources.

The Megaleh Amukos writes (Lech Lecho): mpnw mibon ‘3"
7T PYWWs KON nynws nSw a%on PR ..0%1v0 nax or Yo
“MAKN 2 Dww a%oonia nayn—the three daily prayer services were
instituted by the three Patriarchs; our prayers are not heard unless
they ascend by way of the Meoras HaMachpeiloh, where the three
Ovois are located. Elsewhere, the Megaleh Amukos on Voeschanon
writes (250): 77T aYann PabIw TV L Pynw) 1K mSona Yo phr”
nwnbw Awpan nms anna Y ,max 2 1"M3p) Dww n50onn myn
“ORIW YAIRD D13"9—Moshe requestedto enter Eretz Yisroel, because
all prayers must first pass by way of the Meoras HaMachpeiloh, the
burial place of the three Ovois, in order to be heard.
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QOur next source comes from the divine kabbalist, the Rama of
Pano, in an essay entitled Yonas Ilem (Chapter 15):

W12 NYW31 19DK VI AN TN NKIPY YNIW? 7N D ym”
XOW *13,[1¥35 ¥IR] 19 XIp2w 1R (Y M NwAad) 3mm...po'm
X91 ,8n Sy 1Y mnm K o L [Sw Tn Nw] a2 pnyT mmn
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a%wn abom a%an 53 o L, wr'n e % 1w (-9 ow) man
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Eretz Yisroel is always referred to as Eretz Canaan, even during
the years of conquest and division of the land. According to the
Zohar (Noach 73a), it is called Eretz Canaan so that we do not take
it for granted—thinking that it is ours forever, no matter what. The
land was given to us on the condition that we obey the Almighty’s
laws; only then is it referred to by our name. Otherwise, chas
v'shalom, it becomes Eretz Canaan, once again.

Additionally, the Hebrew name 1¥33 is an acronym for 2“133
5“1 "y 0“w3—the sweet harp with the lyre (part of a possuk
in Tehillim 81, 3). This phrase has the same numerical value as the
sum of the names of the three Ovois--638) 2“pPY? P“NY* 0“M1aN ).
The first letters of the phrase (ibid. 33, 3): wT'n P'w a9 Mr'w—
sing Hashem a new song—also total 638. These allusions indicate
that all praise and prayers that ascend to the heavens must first
pass by way of the Meoras HaMachpeiloh, the resting place of the
three Ovois.

This vital principle is also presented by the Noam Elimelech,
authored by the great Rabbi Elimelech of Lizhensk, zy”a, (Vayechi):
X111 ,790000 myn 717 25ynd MYy mYHnaT 0Mboa KNT”
“MANT NN 1MYN—pointing out that these prayers actually arouse
the Ovois. According to the Tiferet Shlomo (Bamidbor), not only
do all prayers pass through the Meoras HaMachpeiloh, but actually
all Torah and mitzvot do so, as well. Here is what he writes:

TN5M DV D'WYN NN¥Ra Y5w 0MDHoa NN 12 T
195511 NIYn 777 onYya oMy 015 137, 07N YW YoM 1n
DY 11¥1Y DYN N1 %Y MW 1T WK DTN YN MANa OX
155 02 137,055 2V AWK DY MIXID 072 NN DTN WK 4
S i newn
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After passing by the resting place of the Ovois and Adam
HaRishon, they ascend to the House of G-d to please Hashem. If
man prays with proper intent, it benefits both man and Hashem.

Understoodinthislight, itis reasonable to suggest that Avraham
Avinu longed to purchase the Meoras HaMachpeiloh, because he
realized by means of “ruach hakodesh” that all of the prayers of
his offspring Yisroel were destined to pass through there. Intruth,
this explanation coincides with the original explanation presented
above. The reason all of Yisroel's prayers travel by way of the
Meoras HaMachpeiloh is because the holy Ovois and Imohois are
buried there.

Nonetheless, this wonderful idea seems to contradict what we
learned in parshat Vayeitzei. After sleeping on the site of the future
Beit HaMikdash, Yaakov Avinu wakes up (Bereishis 28, 17): X1™”
“DMMwnIyw m D’P'?N N DN D AT PN AT DIPNRa X7 IR NINT—
and he became frightened and he proclaimed, “How awesome is
this place! This is none other than the House of G-d and this is the
gate to the heavens!” There Rashi comments: p™Mwin ayw an”
Sw wTpna nnaw 1wt ,anwn onbon mYyY abon opn -
“Ton Yw wpnt N T Mon 1Yvn—a place of prayer, for their
prayers to ascend heavenward. Its midrashic interpretation is that
the Beit HaMikdash on high'is aligned opposite the Beit HaMikdash
below. We see from here that all prayers ascend heavenward via
the site of the Beit HaMikdash down on earth. If so, how can this
be reconciled with all of the sources presented above which claim
that prayers travel by way of the Meoras HaMachpeiloh?

Eliyohu Wakes the Ovois up to Pray

I have been inspired to propose an explanation reconciling
these two apparently divergent traditions. Firstlet us explain why
all prayers must pass by the Meoras HaMachpeiloh based on a
revelation from our blessed sages. They teach us that “Eliyohu
HaNovi zachur la’tov” goes to the Meoras HaMachpeiloh to
wake up those sleeping in Chevron—i.e. the holy Ovois—so
that they will pray. Here is the passage as it appears in the
Gemara (B.M. 85b):

Eliyohu HaNovi frequented] ,»27T Xna'nna mdWw mia wmOX”

Y oM Xme wn tn 8o [Rabeinu HaKadosh's yeshivah
one day, it was Rosh Chodesh and Eliyohu came late] ,XnX X1
T XNy N0 [Rebbe asked Eliyohu] 1% 10K ,[to the yeshivah
NXIPINTX [Eliyau replied] % MK ,[?why were you late] 1% 15
until T woke Avraham up,],m"9 X323101 9X0 1T X»PWwni DAy
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,[and washed his hands, and he prayed and I put him back to sleep
[.and did the same for Yitzchok and Yaakov]apy®» 191,pnx®> |0

T2 1P [The Gemara poses the following question]
Why didn't Eliyohu wake all three Ovois up at the same time]»11
DPN M2 [so that they could pray together? The Gemara answers
Eliyohu feared that if the]l ,“mant X953 mwnb 15 N "ma
Ovois all prayed together, their combined influence would be so
overwhelming that their prayers would elicit divine mercy causing
Mashiach to come prematurely, before the designated time for the
[.geulah; therefore, he woke each one up to pray individually

The Maharsho, in Chidushei Aggodos, explains Eliyohu’s
routine of waking up the Ovois and washing their hands in
preparation for davening as follows:

DPPYTXAW NN K17 .19 5% 7T Wwnt DAY XIMpIKTN
RN N5723] IR AW KON APK NI, 0Th Pp onnha
,BITIARD KPNRPINTN MR K111 ,710Y WY NN D»pn 0 nna
xWw INvM Sy 1w 1P70,a55N0 T WM, arwn I 1Thynw
Lm5onY abo

Chazal state that tzaddikim even in death are still referred to as
living; death is only a form of sleep or hibernation. In keeping with
this idea, in the second berachah of Shemoneh Esreh, the dead
tzaddikim are referred to as “those sleeping in the dust”--nw%
1Dy, This is what Eliyohu means when he says that he wakes
Avraham up from his slumber and washes his hands for davening;
it is just like one rises from one’s bed in the morning and is required
to perform “netilat yadayim” prior to davening.

Do the Ovois Pray Daily or Only on Rosh Chodesh?

Let us examine Eliyohu’s protocol more closely. Why does he
only go to rouse the Ovois for prayer on Rosh Chodesh? 1t is
feasible that they do not daven on a daily basis? Indeed the Shitah
Mikubetzet senses this difficulty and presents this question in the
name of one of the Rishonim, the Rosh: .omMaxY 'Y X1nPInTR”
“WUNTT LD AWV T 01 Yo XM ann

Without a doubt, the Rosh, who was so well-versed in all
aspects of the Torah and was privy to the secrets of the Torah,
resolved this difficulty by himself; however, his lofty words and
answers are not available to us. Nevertheless, it remains our
responsibility to search for an answer to this question. Infact, we
find an explanation in the incomparable teachings of the Ben Ish
Chai, in his commentary on the Aggodos (parables) of the Talmud,
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the Ben Yehoyodo (B.M.). Here is his explanation as to why Eliyohu
only wakes the Ovois up to daven on Rosh Chodesh:

012 P71 XOX 55Dnab »1> mana Tmynd 01a a KD N D"
MNXW 0 .DANW DTIva DYYYDnn oMY INWA YaN ,wTin WX
QYL T2 DMK 2DWN 1IN DTHYRY 1250 yown ,1b X
DMK DWNW NY1,Wnn 70N 0ab awy) DTmynw aywaw »on
771X 1991, D712 XTI DN2DW MWK D, AN Y DAY nwwy
A nweTn amap ondb mwyb

On Rosh Chodesh, he stands the Ovois up to daven; whereas
on all other days, they daven while still lying down. Not only does
he stand them up, but afterwards he lies them back down. The
reason he does this is because standing them up is similar to the
process of resurrection; whereas lying them down is a procedure
similar to death.

Let us interpret his explanation in the following manner. In
truth, the holy Ovois daven every day; however, their daily prayers
are performed by their neshamot alone, while they are still lying
recumbent in the cave—i.e. the neshamah does so without being
clothed in a body. Yet, on Rosh Chodesh, Eliyohu rouses them
from their slumber, so that their neshamot will enter their bodies
and then pray. This interpretation coincides beautifully with the
Maharsho’s explanation above that Eliyohu washes Avraham’s
hands: “a%onY a%w) Mxw M Yy Jwn P19"—as is required
of someone who awakes from him sleep and must wash his hands
in preparation for davening.

Nonetheless, itis clearto allthat the Ben Yehoyada's explanation
requires some further clarification. If the Ovois pray daily while still
lying down in the cave, without being clothed by their bodies, why
does Eliyohu bother to awaken them on every Rosh Chodesh in
order for them to pray in their bodily garb? Furthermore, why is he
so concerned not to wake them all up simultaneously, out of fear
that it will arouse divine mercy and bring the geulah prematurely?

Eliyohu Wakes the Ovois up to Pray
with Him for the Geulah

It appears that we can provide clarification for the position
of this tzaddik, the Ben Yehoyada, based on the writings of
the Maharsho in Chidushei Aggodos (ibid.). Rosh Chodesh is
particularly suited to praying for the geulah. It is the time of
the month when HKB”H fills in the moon’s deficit, and the light
of the moon resembles the light of the sun. Hence, there is a
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greater concern that the unified prayers of the Ovois on Rosh
Chodesh will stimulate divine mercy—resulting in the geulah
coming before the appropriate time. Here are the words of the
Maharsho for perusal:

N1 1250 WITN 12 AWK 010 A7 0 .10 T KA W TR R

a1 127 Yy 555naY% 11m oM, nyh YW mabn wrnna by nm

wIANNY K 1259 (Maba wrrp) non ks [aviNan Syl

N1T1 15 Amnd wnnad oTny Daw jvi 'omyY NIKbDn Ny
Lmwnb 5 mrn N MMA WTIN WX 010 DN INT MKW

He writes that the renewal of the moon alludes to the future
reestablishment of the sovereignty of Yisroel. Hence, Rosh
Chodesh is especially suited for praying for the redemption. This
is why Eliyohu was concerned that the arousal of divine mercy on
Rosh Chodesh could likely lead to the coming of the Mashiach. I
also found this exact same idea expressed in Kolan Shel Sofrim
(Jerusalem 5747).

Yet, this, too, is perplexing in light of what the Maharsho himself
writes elsewhere in Chidushei Aggodos (Sanhedrin 98a): 1MnXwW”
N7 N Sy my Y95nad mana nx o CThyn rONT mwaTtm
“OXWT MY wpni—according to midrashic sources, Eliyohu
stands the Ovois up to pray with him regarding the destruction
of the Beit HaMikdash and Yisroel's state of exile. Clearly, he is
referring to the Gemara in Bava Metzia cited above which states
that Eliyohu stands the Ovois up on Rosh Chodesh.

The Maharsho, however, explains himself. Eliyohu HaNovi
is the one appointed to announce the geulah to Yisroel; hence,
he goes and prostrates himself over the tombs of the Ovois in
Meoras HaMachpeiloh on every Rosh Chodesh and prays for
Yisroel's redemption. In addition, he actually wakes the Ovois up
so that they will pray with him for the geulah. This ties in perfectly
with the Maharsho’s statement that Rosh Chodesh is an optimal

time to pray for the geulah.

Accordingto this, however, we are left with ahuge contradiction
in the words of the Maharsho. On the one hand, he writes that
Eliyohu stands the holy Ovois up on Rosh Chodesh so that they will
pray together with him for the geulah—seeing as Rosh Chodesh
is the optimal time to pray for the geulah. On the other hand, he
writes that Eliyohu refuses to get all three Ovois up at the same
time, for fear that they will arouse overwhelming mercy, hastening
the geulah prematurely.
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Eliyohu HaNovi’s Tremendous Wisdom

It appears that we can resolve this tangled web and set things
straight in one fell swoop. The Ben Yehoyada taught us that
throughout the month, Eliyohu does not rouse the Ovois from
their slumber. Instead, their neshamot pray while their bodies
remain recumbent—seemingly in a state of sleep inside the cave.
Yet, when Rosh Chodesh arrives—the optimal time to pray for
the geulah—Eliyohu wakes them up to enter their bodies and
pray with him—body and soul—for the future redemption. For,
the prayer a tzaddik prays with the body and soul with which he
performed mitzvot and good deeds in this world, is very dear in the

eyes of Hashem.

Still, the concern exists that they may generate overwhelming
mercy hastening the geulah prematurely. Therefore, Eliyohu
devised an extremely clever test to determine whether or not the
appropriate time had arrived to pray for the final geulah. First,
he wakes each of the Ovois up individually; so that they do not
pray together. Thus, each will elicit divine mercy vis-a-vis the
future geulah at its proper moment and time. After each one has
prayed, he returns them to their respective resting place. If the
appropriate time for the final geulah has not yet arrived, none
of the Ovois praying individually will succeed at hastening the
geulah prematurely.

If, however, the time to elicit the geulah has already arrived,
Eliyohu will not be able to put Avraham back to rest once he
has woke him up to pray for the geulah. Rather, he will remain
alive, body and soul intact, in keeping with the notion of “techiyat
hameitim”—resurrection of the dead. He will then be able to join
the other Ovois to pray together for the geulah. For, when he
wakes Yitzchok, he, too, will pray for the geulah and will not return
to his slumber. Similarly, Yaakov will remain awake, neshamah
and body reunited. Thus, all three Ovois will join together in
prayer and bring in the final geulah, at the appropriate moment,
once and for all.

To summarize, the holy Ovois pray thrice daily in the Meoras
HaMachpeiloh—Shacharit, Minchah and Arvit.  These daily
prayers, however, involve only their neshamot without their
bodies—which remain recumbent and do not rise. Quite possibly,
Eliyohu HaNovi comes every day to remind them that it is time to
pray. For that seems to be the implication from the language of
the Rosh quoted above: 932 XYM ann .DTAKY 1Y XIDPINTR”
‘5 w1y ' o1—concerning Eliyohu’s excuse for coming late
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to the yeshivah on that Rosh Chodesh day, the Rosh is bothered
by the fact that Eliyohu actually performed this act--of reminding
the Ovois to daven--on a daily basis. So, why did he offer this
excuse specifically on Rosh Chodesh? Perhaps, on other days of
the month, he did not linger very long, because he did not perform
the entire ritual of waking them up, washing their hands, and so on
and so forth; hence, he was not delayed and did not come late to
Rebbe’s yeshivah.

On Rosh Chodesh, however, the optimal time to pray for the
geulah, Eliyohu came to the Meoras HaMachpeiloh to pray and to
stimulate divine mercy for the redemption of Yisroel. He enlisted the
holy Ovois’s assistance by waking them from their sleep so that they
would pray together with him—with body and soul. Nevertheless,
out of concern that they might upset the predetermined timetable—
ushering in the geulah prematurely—he chose to wake each of the
Ovois up individually; and, afterwards, he put each one back to
sleep. This was the test he devised to determine whether or not the
appropriate time for the geulah had arrived.

Yisroel’s Prayers Join with the Ovois’s Prayers
in the Meoras HaMachpeiloh

At last, we can provide a respectable explanation as to why all
“tefilot” must journey by way of the Meoras HaMachpeiloh. There
is a well-known principle found in our holy sources, whose source
is the Tikunei Zohar (Tikun 10, 25b): X% 12°MM 19° 1T XY2 XN» X"
“X9wY nmp. Also (ibid.): N9 XY m 15 0T XHa mym amn”
“a" oTp op XpYoY.  In other words, Torah study and the
performance of mitzvot which lack proper “yirah” and “ahavah”—
fear (reverence) and love—cannot ascend heavenward.

Tt turns out, according to this principle that our prayers cannot
ascend without proper “yirah” and “ahavah.” Yet, there are very
few who are able to pray in this ideal, perfect manner. Therefore, in
His infinite mercy and kindness, HKB"”H established that all prayers
must pass by the Meoras HaMachpeiloh. There, they join with
the prayers of our holy Ovois, who pray daily in the perfect, ideal
manner. As a result, when their prayers ascend to the heavens,
our prayers ascend with them, as well.
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Now, we have learned in the Gemara (Beroches 26b): 20NX"
MmN 1Y 12 YW 27 ,01pn N1aN mbbn N K1 *272 0 2
NN K2 *372 D1 1277 PNND XN ,DRpn TR T mibbn
“nY 12 YW AT 1NN According to Rabbi Yossi the son of Rabbi
Chanina, the prayers were instituted by the Ovois; according to
Rabbi Yehoshua ben Levi, they were instituted corresponding to
the daily “tamid” offerings. Itis clear that both opinions are correct
and both represent the word of G-d. The holy Ovois, recognizing
through “ruach hakodesh” that Yisroel were destined to offer
sacrifices in the future, instituted the “tefilot” corresponding to the
daily “tamid” offerings.

Combining all of this information, we can happily resolve the
apparent contradiction as to whether Yisroel’s prayers pass by the
Meoras HaMachpeiloh and then proceed heavenward or whether
they first pass by way of the site of the Mikdash and from there
ascend heavenward. Based on our discussion, both opinions and
traditions coincide beautifully. Initially, the “tefilot” journey by
way of the Meoras HaMachpeiloh so that they may join and unite
with the “tefilot” of the holy Ovois—who pray in the ideal manner
with “ahavah” and “yirah.” This is alluded to by our blessed sages’
statement: “D1pN N1AK MYon”—rather than interpreting D13pN
as instituted, we can interpret it as rectified and remedied. In other
words, Yisroel's “tefilot” are rectified and remedied by the Ovaois,
so that they may ascend heavenward.

Intruth, the “tefilot” of the Ovois also pass by way of the site of
the Mikdash—where the “korban tamid” was offered twice daily,
morning and night. From the site of the Mikdash, all of the “tefilot”
of the Ovois together with Yisroel's “tefilot” ascend heavenward
in lieu of the sacrifice of the daily “korban tamid.” This then is the
significance of Rashi’'s comment: a%9n Dipn - MW WW an”
“ammwn onbon mYyY—="and this is the gate to the heavens”:
a place of prayer, for their prayers to ascend heavenward. While
indeed “tefilot” travel by way of the Meoras HaMachpeiloh,
nevertheless in order to ascend to the heavens, they have to travel
by way of the site of the Mikdash.
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